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the "adhishthana* and adhyasyamana'. They all agree in
admitting that adhyasa is no other than apprehending one
object as having the nature of another.

But such a definition is lopsided, since the cases in-
volving the relationship of substance, quality etc., will have
to becomb erroneous cognitions. 'Khando gauh9 will have
to be an erroneous cognition since 'Khandatva^ is apprehen-
ded in the cow, the cow is cognised as having 'Khandatva^
This implies that when both the elements are real and when
both exist together, we cannot have adhyasa. Hence we
have to say that adhyasa is the apprehension (avabhasa)
o'f a content which unites a real object with an unreal one.
With this in mind, the commentator states the view of
error held by others.

Of the three views stated, the first is Atmakhyati and
Anyathakhyati;' the second is Akhyati; The third is Sunya
khyati if we interpret it to mean that shukti is congtiised as
having the nature of silver which is 'asat' or 'abhava' (non-
existent). This third is Anyatha Khyati' if we interpret it
to mean the co'gnitiori of the nature of silvet whidi is the
negation of shukti.

Padmapada ; "To present his own view in a clearer
and purer form, Sankara is stating the views of others on
the nature of adhyasa.   According to the first view, the
silver is distinct from shukti; there is the cognition of the
property of silver in the shukti.   This silver has the form
of knowledge, or it exists elsewhere.  The second view
states that adhyasa is an erroneous cognition arising from
the non-apprehension of discrimination between the adhis-
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